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CHRISTIAN INFLUENCES IN UNITED STATES DEMOCRACY

;gtrodgﬁtion

In order to present the theme, Christian ;ggluenéga,£§
inited States w.%, with as much clarity as possible, I

Ehink the best approach 1s to present 1t in three sections.
The first of these w111 touch on some aspects of political
philosophy and the intellectusl andt religious formation of the
Founding PFathers of the United States. i the second part I

will examine the problem of “Americanism”™ as reflected in Pope
Leo XIIX's letter Testem Benevolentiae of January 22, 1899,

Thiz controversy occuryred during one of the moat interesting
periods of the history of the Catholic Church in Amerlces and,

as we shall see, it even had an impaset on European Cathollcism,
And firally I shall go into the cueation of the Church and

State in the United 3tates. This is the problem of Catholics

in & pluralistic society &nl we shall see how the Catholic
conascience reacted in this uni ue situation and hov 4t came about
that American democracy 1s compatible with Catholicism,

8 Concepts of Christianity agdvthe Founding Fathoers

Our first section will raview the concepte of Christianity
in the lives of the Pounding Fathers and how these concepts were
projected into the rhilosophy of govermment.

In desling with this subject we must realize that the Found-
ing Pathers comprised a group of young ant influential men who,
iike that philosopher-statesman of Oreece, sought perfecticn
through unity. Thelr spiritual beliefs were Intimately comnected
with political action. For them there were no barriers separa-
ting science, philosophy, relliglom or art.

At this point it would probably be Just as well to angver
the juestion--Who were the American Pounding Fathers? In a
ltheral sense thia would, of course, include anyone who played
& part in the estadlishment of the colonies and in molding the
American concepte of freedom and Indspendence. Nevertheless,
there has been a tendency to uge the term "Founding Fathers”
more selectively. The term 1s generally applied to a few key _
men and in this first section we shall deal with thelr attitudes
a8 Christians and with thelilr ldeas concerning Church and 3tate,
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These men are George Washington, Benjfamin Franklin, Tﬁamas
gs:fergan, John Adams, James Madison, Alexander Hamilton and
m 'ﬁyg ’

Rouwever, any attempt to view the Founding Fathers agalnst
the backdrop of the times must take into account that their
backgrounds were varied. The religlons of the colonles were
like the people whe lived 1n them, having nefther common origin
nor & dominant character. ‘ _ .

A&thauih not 21l of these Foundinz Pathers acknovledged
& formel faith it must be kept in mind that they 4id view mankind
from a deeply religious stanipeoint. For them rights were "fod-
gi::ﬁ,“ man was "endowed by hls Creator," there were "matural

" and "matural rights,” while freedom was related to the
“secrednens” of man, The development of & free man wa& not to
be separated frem the idea of moral man any more than religious
man could be set aprart {rom wmorsl man. o

Altheugh most of them d1d not share the literal Biblical
idea of Creation, they nevertheless respected the Bible as the
source of Christian bellef. They were, for instance, oppesed
to laws, which actually did exist in some of the states, making
Church attendance compulsory. R -

It must be remesdered that most of the Founding F- thers
had been brought up in a strict religlous atmospghere, many of
them coming from Calviniat families. However, 1f they appeared
to react agalnmst this, one must not lose sight of the fact that
they did not reamct against the basic concepts regariing the
spiritual nature of man, Most certainly they were God-fearing
mon and they staunchly regpected the conditions which made possidble
the freedom of religious belief. It was thiz that caused them
te put so much thought and energy into defending the cause of
human rights. '

Al gh there was necessarily a degree of diversity in
thelr individual bellefs, there was a large measure of unity
in their-attitude towards religion in general, In fact, one
of the elements which brought the Founding Pathers together
concernet the relation of iavernm@nt to religlon end the role
of the individusl in relation to both of these,

It is perhaps paradoxicsl that the conatitutional freedoms
of America were not exclusively the result of reaction agalnst
the tyrannies of England and Hurope. It is unlortunately true
that much of the persecution common %o the 0ld YWerld was trans-
planted to the New--particularly in the fleld of religion.
Puritans made laws against the Cuakers in Massachusetts, In

- T
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-the State of Virginia, where the Church of England was accepted

a8 the established reiigiﬁn, restrictions on Baptists, “uakers

and Catholics were particularly severe, In most of the states

- there was a great deal of prejudice againat Cetholica. Because
of this many Catholics fled to Maryland where under Lord Palti-

more the freedom of religion had been established.

~ Catholics wrote the early laws and administered a state
which for a time had one of the finest records for religious
freedom of any of the colonles. However, later, when the Protes-
tants came into & position of authority, the Cathollics were to
feel the weight of repressive legislation.

It was against this background that the Pounding Pathers
held the determined view that a man's religious beliefs were
sclely his own concern and his inviclable right,

The Pounders were students of history and students of }
human nature. Although wnot tyrannical, they did realize the need
for effective government in the interestas of the commonwenl.
Rowever, they held the view that the goverrment should not vlay
any role in determainlng the religion of the veople,

The fact that they made ne provisions for a state church
must not be interpreted to mean that the Founders did not have
a found respect for religlon. They were, however, uite
well aware of the persecutiocn and discrimination that had
existed in the colonies wherever the state had sponsorsd a church
and had arrogated the right to legislate againat dissenters.

It wvas therefore 2 matter of prudence to establish the concept
of religious freedom for all and in this manner to aveld an
almost inevitable struggle for power among the various denouins-
tions. This necessarily meant that the guarantees of religious
freedom would have to apply equally well to believers and non-
bellevers. The right of an individual to worshipy in the church
of him cholce, or not t¢ worship at all, was conzldered an
essentlial par% of a free soclety.

Let us censider, for instance, the philosorhy and the religious
beliefs of some of the Founding Pathern. Qeorge Washineton, first
President of the United States, was an Episcopalian. As Com-
mander-in-Chief he effectively dealt with religlous prejudice
and trmmped-up fears of dgmination by Cathelicism, for instance.
Washington showed his concern over the attitude of the American
expeditionary force in Canads towamxis Catholles by iasuling an
- order calling for the commemoration of St. Patrick's Day. He
was constantly vigilant in the cause of religious freesom and
carefally avolded showing partiality.

RBis blographers agree that Washington was a devout believer
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in orthedox Christianity. He wrote that he was “sure there never
was & people who had more reason to acknowledge a divine inter~
position in their affairs than those of the United States, and

I should be pained to belleve that they have forgotten that )
Agency, which so often manifested itself during our Revolution.”
And in another place he wrote: "Ours 1s a kind of struggle
designed by Providence, I dare say, to try our patience ani the
fortitude and virtue of men.” :

However, like most of the leaders of his period, Washington
felt that the best interests of religion would be served by making
sure that no aingle denominmation be allowed to hold sway over
another. 1In this sense he wrote:r "We have abundant reason to
rejeice that In this land the light of truth and reascn has
trismphed ovar the power of bigotry and superstition and that
every jperson mey here worship 0God asccerding to the iictates of
his own heart... It is our boast that = men's religlous tenets
will not forfelt the protection of the laws, not deprive him
of the right of attaining ani holding the highest offices that
are knovn in the United States.”

The Continental Congress me&de provisions for each regiment
to hava its chaplain and Washington directed his commanding
officers to act in this sense. He Inlicated from his head warters
in Few York that the blessing and rrotection of Heaven ware at
all times necessary, but especlally so during times of rublic
distress and danger. MHe also ordered thaet the troops be given
the opportunity to attend church an’! that they therefore be
excused from fatigue duty on 3unday., References to dependence
on Divine Providence pervade his writings. Following the end of
the Revolutionary War, Washington, in response to congratulatory
uessagen, expressed sentiments of gratitule that "Divine Providence
has grn&ieasiy interposed for the protection of our Civil and
Religious 1iberties.” There are frequent referencea to “worshly-
ping the Delty according to the dictates of our consclences,'
and he indicates that this was a right.

On another occasion he stated that religion and morality
are the essentisl plllars of civil soclety and in his Parewell
Address he sald that national morality would mot prevail under
the exclusion ef religious princirple.

With regard to the freedom of consclence he stated: “If

I would have entertainec the slightest apprehenslon that the
eonsilitution formed in the Convention, where I had the honor to
preside, might possidly endanger the religlous rights of any
ecclesiastical soclety, certainly I would never have placed my
sigmature to 1t; and, ir I could now concelve that the genaral
govermment might ever be administered so as to render the liberty
of consclence insecure, I beg you w1ll be uersumded that no one
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could be more zealous than myself to establish effectual
barriers againat the horrors of spiritusl tyranny and every
species of religicus persecution.’

} Concerning the ocbjectives of govermment, Jashington «<rote
that “Goverrment being, among other purposes, instituted to Lo~
tect the persons and consclences of men from oppression, it
certainly is the duty of rulers, not only to abstaln from it
themselves, but acecording to their stations, to prevent 1t in
others.... The liberty enjoyed by pecple of these States, of

worshipping Almtghty God asrnaahlg to their conasclences, im not
onl tsngﬂa the choicest of their blessings, but also of their

Bow let us turn to Thomas Jefferson. MHis parents were -
ploneers of the Anglican faith,.and in his young days his educa-
Sion was in the hande of religlous tutors. For Jefferson, no
cause represented a greater challenge than the cause of religious
fresdom in Vieginia, He believel that a state which identified
- itself with one demonination would make it aifficult fer others
te exist. Religion, to Jeffermon, had to be yrotected not so
much againgt the irreligious as against government itaell, acting
in the name of religlon.

__ Jelfferson was prowl of his Bill for Religlous PFreedom in
Virginia and 1t provided that no man should be compelled to

eguent or support any religious worship, place or ministry and
that there should be no restraint upon his beliefs. He affirmed
that all men should be free to profess and meintain thelir opinions
in matters of religion without affecting thelr c¢ivil capacities,

Thia Act for Establishing Religlous Freedom had & profound
effect on 21) the American states. And it was alsc the philoso~
phiical basis of the Bill of Rights. It was concerned, not merely
with the toleration of preligion, but with workable gaarantecs
 that would make 1t possible for the individusl to worshl; ag he

And from his death bed Jefferaon wrots to a friend: “Adore
God, Love your nelghbor as yoursell. Be Just. Be true. MHurmur
not as to ways of Providence. 0So shall the 1ife inte which
"i have entered be the portal to one of eternsl and ineffable

. We now come to James Madlson, the fourth Presiient of the
United States, vhem historiamns consider the Father of the Consti-
tution, He waz also one of the authors of the so-called Federa-
list papers which were destined to educate the American people

on the issues and principles involved in tranaforming & group of

| -5 .
Approved For Release 1999/08/24 : CIA-RDP78-02771R000500160002-5




Approved For Release 1999/08/24 : CIA-RDP78-02771R0_00500160002-5

wvéreisn states into & balanced federation.

Like some of his colleagues, Madison studfed for the winistry
at Princeton University. Upon returning to Virginia he continued
his theologlieal interests and was very concerned over the situa-
tlon there regardiing freedom of worship,

rarely referred to his religious beliefs, but his
famous Memoria) and Remenstra Dee was widely circulatesd and had

& tremeRdous Influence In arguing that "on the basis of the Bill
of Rights’ religion did not come within the "cognizance of govern-
m, f:%geg for the support of worship or in.uiry into indivi-

Another Founding Father who made a notable contribution during
~ the formative period of American history was Alexander Hamilton,
He was & co-author of the Pederalist Papers which were consldered
to be the most incisive examination of the nature and functicn

of popular govermmant that has ever been written. His principal
philosophical influence in his gaprly years was like that of
Jefferson and Adams. He argued vigorously on behalf of the
naturml rights of san which he considered to be part of men's
relationshiy to Uod, MHe wrote: "The Supreme Being gave existence
o uan, together with the means of sreserving ani | eautifying

his existence. He endowed him with ratiopal faculties by the
help of which to dizcern and pursue such things as were consistent
m;; iggvg#teé nis with an inviclate right to persomal liberty and
safety.”

Before hls fatal duel with Aaron Burr, in anticipation of
his pessible death, Hamilton wrote to his wife: 'The consola«
tions of religion, my beloved, can alone support you ani these
you hxgeg&ﬂri@at to enjoy. Fly to the bosom of your Got and he

The last of the Pounding Fathers wve shall consider is Benjamin
Pranklin who was, as you lmow, a great Irieni and admirer of the
Prench people. He has been described as a humen prism because
of his glittering light, nc matter from what side he was viewed.,...
philosopher, statesman, printer, inventor or mathemstician.

With regards tc religion he asked only that he be gllowed to
pay his respects to all, Thie was his way of saying he did not
want any denomination to be glven authority over the others. His
early education was that of a Presbyterian, although the early -
family background was Calvinist.

At the age of 22 he wrote his %gﬁe' ef and Act
Religion in which he expreased bellel in the exlstence of a

. - - :
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Supreme Belng. Knowladge by 1tself would be meaningless, accord)
to Pranklin, unless 1t was in conjunction with a proper attitude
toward pecple, to life in general and to a sense of responsibility.

During the Philadelphia Constitutional Convention, Franklin
requested that prayers lmploring the assistance of Heaven and
its blessings on our deliderstions” be held in the Assembly
every morning before esch session, '

A few weelts before his death, Franklin wrote: ‘'Here is

@y creed. I belleve in ene Ood, Creator of the Universe. That
He governs by this Providence. That He ought to be worshipped.
That the most acceptable service to render Him is to do good to
His other children. 7That the soul of man 1z immortal and will

be treated with justice in ancther life. As to Jesus of Hazareth,
I think that the system of morals and His veligion as He left ¢
them to us, the best the world has ever seen or is likely to see,”

From all of this we see plainly that the Pounding Fathers
#ere certalnly not men devoid of religlous convictions. FPuritans,
Cavalliers, Calvinists or Roman Cathelica--all of them made their
contridutions to Amerieanism. From the Congregationalists came
&n influence toward democratic social organiration, from the
Quskers the sanctity of consclence, from the Presbyterians the
development of the procedures of freedom by emphasis on law and
order, from the Methodists the doctrine of the free individual,
from the Catholics the natural law and Ffrom the Baptists freedom
of consclence and separation of Church and State.

When England began stripping the coloniss of their right of
self-govarnment, the thinkers among the colonists sought Iin
treatises on ¢ivil govermment te find a philosophical basis for
thelr traditional faith. John Locke's "Two Treatises on Oovern-
ment” and Algernon Sidney's “Discourse on Joverrment”’ wevs the
two mesl widely real works prior to the American revolution. Some
people have thought to see in NMontesculeu, Burlamacue or Puffendorf
the source and apipit of American democracy. There is no doubt
that contributlons vere made by Montestufeu's "The Spirit of the
Laws" and by Burlsma-ue's "The Rights of Nature and Natien, '
HBowever, in none of them can be founi the particular and concrete
form of goverrment which the Americens sought to pergetuate, .
Nevertheleas, the influence asserted by Burlamasue ani Puffendorf,
those diasciples of Grotius, seems to have been greater than that
of Montesjuleu through their insistence that the Natural Law
wae the basis of the rights of individualas snd nations as
expressed In the Declaration of Iniependence, 1In any event, the
coratitutional structure of the American Republic »as defined
snd its Institutions established within the context of the liberal
tradition of politics under the influence of Greek, Roman, Germanic

’ ‘ _ . -7 - .
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and Christian ldeas adbout society, law and govermment, This
tradition reached the American shores virtually Intact. It
had indeed been secularized somevhat, but it ha! not yet been
demoralized-~the diatinction 1s used by Lord Percy in his bool
“he Heresy of Democracy.” Protestantism had touched 1t and left
ipon 1t the taint of excessive individualism and voluntarism,

¢ Enlightemment, too, had laid ite secularizing hand upon it.
But the influence of the Protestant faith in CGod and in Chxist
Bad at least blunted the impact of the Enlighfermert and presevve!
the tradition from the radical secylarization that 1t underwent
in Continental Burope.

Authorities affirm that the political and legal climate of
Americs: during the Rawlutwmg, Constitutional and! Pederalist
pericds was substantially a Christian clismte within +hich the
common law and heritage of constitutionallism and the concept of
natral »ights had heen formed,

And that hﬁg& me to the end of our flrst section. We
will now exsmine the problem of Americanism as reflected in the
Testem Beneyolen of Pope Leo XIIX.

2134 LE1 Y
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Only once in the history of the Catholic Church in the
- United 3tates was the orthodoxy of doctrine called into .uestion.
!hn»apia@ﬂe Brose from & series of differences within the American
: A r««araiagtgneh problems as secrset socletlies, the
ehamsa ut and Catholic gﬁrkicigatian in the world's
Bﬁrltangnt of Rﬁligiana at Chieage in 1

uhaamhila the Flourishing state of Smerdican Catholicism
had attracted t&g attention of Buropean observers, especlally
in Prance where the Church was being harassed by the policies
of anti-clerical govermments. As a conse uence, some French
Catholic leaders advocated & closer imitation of the hurch in
the Unlted States. However, this was 2 line of policy which
arcused violent dissent smong the more renaarvatige/ eaders of
the French Church.

: The controversy became so heated on both sides of the .
Atlantic over American teaching and methods that Pope lLeo XIIX
finally took 2 hand in the matter and issued his letter on Jan-
uary 22, 1899, It was addressed to Cardinal Gibbons and the
Auarienn~hi&rur¢hy'anﬁ was entitled ggg%ggpaa tise. Under
the rame of "Amerlcanism” he condemne Ter mELRoGs Or apclogetics
which stressed natural virtues to the neglect of the supermatural
ones~-those notlons of spiritual divection which insiated on
individual inspiration and active virtues in preference to axte*nal
guldance anﬁ passive vivtu&s‘ ,

em American ;zremtas, sometimes cal}.a-fi pragmsniva
bishops, had endeavored to prevent publication of the Pope's
letter., dhen 1t did appear, they denled that properly instructed
Americans held the condemnel doctrines. Opponents in Rurope
and Amerigs challenged these denials. However, the controversy
was brought to an_end through the neaeasity of having to a&e&pt
the Popels letter, _

However, this d1d not prevent a certain sharpness of feeling
between the progressive prelates and thelr opponents. Because
of the silence and the inconclusive termination of the discuasion,
it has been A1fficult for stulents of history to distinguish fact
{Egu iic§§gg in the Americanist Qﬁﬂt?ﬂ?&ﬁ“y during the period
5 to

" In 1u¥uatiaaﬁ1ng these events, one becomes puare that the

terms of the controveray cbviounly need gome definition. In the
firat place, 1t is Aifficult to see exackly when the word "Ameri-
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canism” acoulred 2 religilous meaning apart from its normal political
and soclal implications., The ordinary American usage of the word
indicating a cltlizen's devetion %o American 1olitical institutions
and 1deals was expreasly excluded by the Pope in hiz letter.

Another type of “"Americaniam,” concerned with the doctrine
agailnet which the Pope's letter was directed, had acoulired this
name mainly in the writings of a small group of Europsan llberal
Catholics vho fostered the idems concerning & third kind of
Americanism which might be called the incidentals. These consisted
of certalin terencies and some isolated events which those Buropean
liberals teok out of their context and ratiomslized into theolegical
prineipleas of the condemned Americanisa. : =

The third kind of Americanism--although it has never been
clearly defined--mgy be classified as the effects of the New
¥Wordd conditiona on the doctrines and practices of the Catholic
Palth, 1Its existence as well as 1its imxieliniteness must be
recognized 1 one 1z to understand the apparently contradictory
statements about Americanism made at the time of the papal letter,
In fact, the bitterness over the controversy of Americanism really
arose from efforts by certaln writers and ecclesiastics to make
the first and third types of Americanism, as well as the second,
come under the cendemnation of the Pope's letter,

Thus sowe Americans tried to make the thir! type come under
the gagni condempation. Only & few Eurocpeans iried to make the
rapal document dondesn American political idesls and they wers
sulekly reprimanded by the Pope.

In this controversy 1t 1s important to distingulsh between
the Rurcrpean and the American phases which came together, at least
in part, in Rome in the fimel stages of the diacussion.

The American phase had its origin in efforts by progressive
Americams %o Americanize the Church organization in the United
States. The European phase was ossentially an attempt by Europeans
to Americanize European Cathollicism, and particularly by fostering
greater cooperation with republican institutions,

The first w»as not & theological -uarrel, sxcept insofar as
the progressive American eccleslastics were accused of holding
the theorles of the European Amerdcanizers in the later atages
ol the controversy. The second and more theplogilcal controversy
was wage! in French, German and Italian periodicals between groups
which had little zctual knevledge of the Church in the Unite] States,

‘ One group c¢laimed all the progress of the Church in the Unites
States was due to certaln doctrines which they Jdubbed Americanisnm
and which they urged Burcpean Catholica te sdopt. Theilr opronents
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said these doctrines whouls be condemmed as heretical.

At thls point, let us briefly examine the tuwo main arguments
in conjunction with seme of the other problems which causez such
intense feeling.

In the Amerdican discussion, the progressive churclmen of the
pericd wvere chi&f%go&m&umg 5911:; Irelandi of 3t. Paul, Minnesots;
James Cardinal Gitbons of Baltimore, Marylani; Monsignor Denis
J. 0'Connell, Rector of American College in Rome; Bishop John
J. Keane, Rector of Catholic University of America: and Bishop
John Lancaster Spalding of Peorla, Illinois,

, These men d1¢ not have any sarticular srogram Tor the Catholic
Church organization in the United States other than the decisions
of the Plemary Council of Baltimore. There was no identity of
views on the issues of the day. But thelr outspoken frieniliness
to American political and social imstitutions had earnel for them
the name of progressive clergymen in the American rressg.

One of the five manifestations of progressive attitudes
grew out of the formation of the Knights of lLabor, & lsbor organi-
zatien a8 the name indicates. Decause of the viclence an! secrecy
assoclated with the Irish Land Leagues and certain labor organi-
zations in Burcpe and the Molly ires--another labor organiva-
tion-~in the ted 3tates, several of the more conservative
bishope adopted an unfriendly atditule toward the Enights of Labor,
sven after the secret oath was abolished,

In 1886, the opposition grew serious when Cardinal Taschereau
of Quebec condemned the Knightes as & secret soclety and sought
from Rome a papal condemnation, Cardinal Gibbons, urged on by
Archbishop Ireland andi Blshop Keane, appealed to Cariinal Manning
of England to sssiat him. VWhen in Rome in 1507 te receive the
red hat, Oibbome brought up the matter and with Manning's help
he was able to prevent the condemnation of the Knights of Labor.

In paz2sing, 1t must also be noted that Gibbons' intervention
is supponed to have been a majer factor in preventing the “dechris-
tianization” of the American workers--especially the Catholics,

In the meantime, another controversy bdroke out in New York
coneerning ths single tax doctrine of Menry QGeorge, an economic
writer. Pather Edward Hellynn, a New York City priest, disobeyed
Archblshep Michael Corrigan by publicly supporting George.
Cerpigan scught from Rome a condemnation of George's teachings
af the ground that they denled the right of private yroperty.
However, again with the aid of Cardinal Mamning, Gibbons rrevented
p&&limﬁezz of any Roman condemmation of Henry 5@03‘3&

-ll -
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) Cardinal Qibbons regarded the evils in both situations--

we Enightas of labor and the single tax doctrine--as temporary
and feared the conseiuences of making the Church appear to be
unfriendly to the laboring classes, many of whom were Catholic

-

_ Aoother diviaive situation concerned the _uestion of the
Cathollc perochial school system and the ersction of the Catholic
University of Americs. The progressive group inwveolved itself in
g complex controversy in which 1% could claim credit for the

- Poundstion of the university, but had to defend itself asgainst

being unfriendly towards the parcchial schools., Archbishop
Ireland drew upon himself et rgaa,ar being unfriemnily to the
parochial school &s a result of his adiress to the National .
Educational Assoclation in St. Faul in 1890, He said he regretted
the neceasity of a separate parochial school by reason of his
arrangement for 3tate support for some of his parish schools, ;
However, Cardinal Gibbons intervened for a decres af‘gg;§§£_§%tg§t
although in the meantime the arrangement had been discontInue’
because of non-fathelic eppoaition. Oppoaition to Archbishop
Iveland also stemmed from his opposition to foreign language
schools and churcheés. Rejuests that national churchez in the
various dloceses be granted full rarochisl rights were relected
by the yrogressives, Irelant and Keane.

In 1890 and 1891, memoriale of German lmmigrant scecletles,
deploring the great loss of faith in the immipgrant population,
as that provision be made f¢r & foreign representation in the
American hierarchy, theredy bri g about & more sffective
recognitlon of the forelgn Catholle population in the country.

Agaln, prompt actlon by Cardinal Gibbong, Archbishos Irelsnd
and thelir friends caused the rejection of the petition. Houever,
the leaders of the foreign language Catholics in the United States
di4 not Immedlately give up hope and thelr press became bitter 4n
ite oppesition to Americanization. ,

But the climax in the controversy over Americanizatien came
when, on the oceasion of the Columbus Exposition in Chicago, a
World Parliament of Religions wag held in 1893, Cardimal Gibbons,
Arehbishop Ireland and Bishop Keen® participated., This waz Ssmediately
followed by much criticism that the prelztes had coapromised the
Cathelic position by such fraternization. They, of course, denied
this, but in 1895 Pope Leo XIXI rulel! that there should be no further
- participation in future inter-faith congresses.

Bowever, the controversy in the United States, which was

primarily over Amerlicanization and not Americanism, crossed to
Rome and becssie enténgled in the Buropean uarrel over Americsnisa
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when progressive leaders tried to prevent the papal condemnation
of Buropean Americanism, The progressives were matwully sensi-
tive to the publication of such papal actien against their position
and American Catholicism,

Whlle the progressive prelates in America were fostering
pelitical and social Amerlcanism among the nevly arrived immigrants,
1iberal Cathollic groupe in Prance, Germany and Italy began to
praize the progress of the Church in America.

These liberals were 1In general poorly informed about 1ife
mong the Cathollcs in the United Statea. They bmsed their
opiniors chiefly on reporits of travelers ani empleoyed the grouth
of American Catholiciasm ag arguments of what they wanted to sce
adopted in Hurcpe. In France, of course, the main thing was
greater cobperation with the republic while in other countries
the so-called Americaniste sought other changes in Church policy.
Thas, at the height of the controversy, Zurojean Americanlsm ha
&t least fowr different meanings.

_ In Italy, Amerlcanism was concermed with separation of Church
and 3tate and the eliminmation of the temporal pover of the Holy
See. In Germany, Americanism was associated with the modernists
who sought a mﬁiaal transformation in docirine, particularly
regarding the Church's attitude tovard the insplration of the Holy
Seriptures, And in France, Americanisam included two diatinct
groups~-the one favoring greater cooperation with the republican
goverment and the other tending tovard heretical modernism.

The Prench Americanists were the most influential in Burope
and in Rome they atiracted the attention of Roman editors. The
second and less mmerous group of Freach Americanists had found
in the unlearned theological conduct of some American clergymen,
especially in the Parliament of Relizions of 1893, a facade for
- thelr herotlical modernism,

Other groups of French Americanists wvere those who walnly
favored greater scclesisstlcal cooperation with the republican
government, They hod found strength in Pope Leo's letter to the
French dblshops of Pebruary 16, 1852 entitled “Au Milieu des
- Sollcitudesn, ” which supported thels stand. The appearance of .

Archbishop imlm:ﬁ smong them in 1892 gave them encouragement and
& fggxwﬁe of them believed he came with a direct charge from

3?&&5;33 in the hall of the Geographic Soclety in FParis in
June 1892, Ireland advocated greater cooperation with the spirit
of the age, and praised the growth of the Chwrch in the United
States an? the harmony which existed between Church and State.
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Abbe Felix Klein, a young rrofessor of the Institut Catholl ue
de Faris, published & collectlon of Irelani's speeches which were
later re-published as a book entitled The Church amd Modern Socisty.

But Americanism 24d not become 3 center of controversy until

the apprearance of the Prench version of the %’%fg E%mgr %m 1
Hecker, Rarly in 1297, Abbe Klein recelved ‘em‘%§§ ount de

LRG0l a translation ef the Life o ey, wpliten by
Pather Walter Elliot of the Pau ers o the United States,
with an Iniroduction by Arehbishop Ireland. Kleln adapted and
touched up the translation and wrote an enthusisatic preface in
which he pralsed Hecker as the type of "modern priest.”

Ee stressed thoss phssages of the book and certain -uctations
from Hecker's diary which he felt made Hecker a forerunner of the
type of gieak needed in the modern world. For instance, Klein
pralsed Hecker for saying that because of the peracnal independence
mﬁum;l{ resulting from wmodern material conditions, the indivi-
dunl mnst be his own apiritual gulde. And he also pralsed him -
for insisting that the direct action of God upon Individual souls
could be expected in these changed coniitions. :

He also lauded Hecker for teaching that the Church had resched
a2 new period in which the Jaxon races were greﬂnmimat gver the
Latine and that a new spirituality was developing in which not
the passive virtues, but the active ones were to be cultivated,
thus offering greater umrtmit - for the immediate guldance of
the individual soul by the Holy Spirit.

Praise of Becker and of his doctrine, as expounded by Klein,
was wide-spread and frecuently lumped together as Amerdcanism.

]

Houever, the reaction came when censervative and anti-repub-
lican groups declared the democratic implications of the new
doetrines distasteful and pointed to theologiesl defects in the
weltings of Kleln, -

In Amriei, the preogressive prelates, particularly Ireland,
Ksane and Glbbons, »ho were aduirers of Hecker, did not share the
enthuslasm ©of BEuropean Amevricanists.

The bombshell that really touched off the controversy wase
a8 meries of articles published in %ev te Francalse, attacking
Father Hecker and the doctrine of Amerlcanism. LSome of the

articles were printed in book form under the titles of Etudes sur

Thus, 1in their new apologetical approach, the Americanists
ware accudel of limiting the external submission toc the Church
adveeating & false liberation in their dealings with non-Cathelics,
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of advocating & complete separation of Church and Stats, of
opposition to the evangelical virtues and the older religious
orders and of advancing the practice of active virtues and natural
virtues over the supernmatural,

Informed of the lmminent condemnation, Archbishop Iveland
hastened to Rowe, bub when he arrived it was too late teo stoy
the dispatch of the letter Ty Begnevolentiae, which had already
been sent to other American bishops, Carainal Rampola, Secretary
of 3tate, reported that Pope Leo XIIT could not delasy his decision
becsuse of the threatened diviasion of the Church in Prance over

The Fope Jlid not sctually say that the doctrine he condemned
was held In Ameréca. He sald the letter was destined to suppress
certain contentlions which were supported in that country, He
was sareful to s&y that the erring doctrines had been impute:l
to the Amerdican Catholics a foreign source and that the issue
had nothing to do with the legitimate patriotism of Americans. He
also said was not accusing the Catholics of the United Jtates
of holding these views. He was merely warning that if such
doctrines were belinz taught, they were erronecus. FPFollowing pub-
lication of the Popa's letter, the bishops of the Provinces of
Milwaukes and New York thanked Leo XXIX for saving the Church
in America from the threat of heresy.

The more commen reaction in the United States, however, uas
that of Cardinal Gibbons in his reply to the Pope on March 17,
1899, Be sald:s "This doctrine, which I deliberately call extra-
vagant and sbsurd, this Amerlcanism a5 1t has been called, has
nothing in common with the views, asplrations, doctrines and
conduct of Americans.”

With regard to Cardinal Gibbona' role in this imbroglio, 1t

- mast be recognized that his reputation as an eminent churchman
was based on his comprehension of the American scene, having lived
through the Civll War and the Reconstruction Period. He led the
Church when the Amérlcanization of millions of immigzrants was a
problem of great importance. It was to his credit that he clearly
perceived the danger for the Church in the United States during
his lifetime had nothing to do with 0ld Catholicism or Modernism,
however serious thelr threat in Europe.

He fully reallzed that the American Constitution afforded
the Catholic Church sufficient protection and guarvantees. He
also underatood that many thousands of honest Americans gemuinely
ware convinced that Catholics were allens in spirit. He stressed
at all times those things ~hich bdind Amerlcans together rather
than thoze which point to their separate and particulsr interests.

| Approved For Release 1999/08/24 : CIA-RDP78-02771R000500160002-5




Approved For Release 1999/08/24 : CIA-RDP78-02771R000500160002-5

, When the French momarchists attemptel to exploit the peral
~letter as & condemmation of the Republic, the Fope reiterated his
earlier support of the demoeratic trends in France in a letter
dated ¥May 25, 1999,

From the viewpolnt of some American historians, it appears
that American Catholiclem 4iZ have some distinctive characteristics
which distingulshed 1t from the political and social Americanism
and from the theologlcal opinions formulated in Zwrope. The
Americanims or Amevlicanization which Buropvan relligious writers
rationalized into thelr herstical opinions can be consldered as
the effects of new world conditions or, if one will, of the American
frentier on Roman Catholiclsm, .

Forelgn language writers in the United States have pointed
out the many defects of American social and peolitical conditions
and the iﬁi:iﬁ epposition to Catholics. The growth of divorce,
the decline of denominationsl Church membership, the Amsrican
Protective Assoclation (an organization engaged in bigotry an!
prejudice) and govermment {nterference in Catholic Imdian missiony
were all stock arguments used to prove the evils of hasty Ameri-
canization of the Church,

Large-scale lemigration imtc the United States and insufficient
chiurches and clergy were all factors which must be considersd
in terms of lack of guldance and the need Ffor persoral action.

It 1 slso clear that while Hecker and his admirers, Ireland,
Gidbons, Keane and C'Connell praised American conditions, the
freedom they lawded was never & freedom from ecclesisstical authority
and religious Jdogms., It is slso significant that 01d World Catholi-
cism 1s learning that Hecker and his friends were sccurate in ple-
turing the brighter future for the Church in the United States,

Bat in the 1390's, these peculiar tendencies of American Catholicicm

had the ploneor cualities of rugged energy, contempt for red tase

- and a definite lack of culture and refinement., Catholicism, as

w8ll &z all the institutions, had come under the impact of American

frontler conditions. Protestantism had undergone many changes in

. the new situation., Romen Catholicism, safeguarded by its authori-
tarian organization, uss alfected hy its material circumstancesn.

It may be argued that Pope Leo an! the Cardinmals who forwmulated
the condemnation of the doctrines of the Amerdicarists 343 have in
mind the grewing liberal theological tendencles in Yestern Europe
ari that in condesming Americanisam they were checking the tendency
tovard what was later called Modernism.

There are some final uestions to be answerel concerning
the resuits of the controversy and 1ts condemmation. In Europe,
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1t 13 evident that the Americanist movement was killed by the
rapal letter. Archbishop Ireland, atoraing across France with

his usual guste, noc longer talked about the advantages of training
the French clergy along the lines ¢f the American model, An? he
ne lenger advocated further cooperatlon wish the French Goverrment.
3ight was scon lost of the controveray as having no real bearing
on the internal religious crisls of France, exacerbated by the
Dreyfus affalr &nd the breaking of the Concordat. Historians
affirm that if the condemmation had any permanent efilect it
strengthenaed the general European Catholic notion of superiority
to the peasant and low class emigre Catholicism of the United
Statea. In contrast to the tradition created by Gibbons according
to which the American hierarchy is the friend of the labering

man, the Premch hierarchy generally retained the traditien of

- conservatism for neurly another generation, particularly in

social and political matters,

Te leck for any change in the religious 1ife of the American
people &s a result of tem Benevolentiae is useless, because

at no time 414 the Amerlican Cathollc body have any definite notion
of American Cotholliciam.

- The uality which Irelend, Gibbonsz and the French democrats
had admired in the American Catholic body was a spirit of freedom
that arcse from the freesdom of America and had 1ittle to Jdo with
religious concepts. Frecdow for the lemigrants to live their
falth to the fullest caused American Catholicism to become some-~
thing dlstinet., Even as before Testem Benevolentiase they aecepted
authority in dogms and moral matiers and continued to assoclate
with non-Catholic neighbors in all things not necessartily religious--
labor unions, busimess assoclations or sperts. Hosever, there .as
A greater concentration in the fleld of practical Cathgiieiam,
This 1s the true badge of American Catholicism generally.

- Historians point out that it was unfortunate that thers .as
mot closer contact between Zuropean an! American Catholics. UDespite
‘agrecuent on essentials, 1t has been said that only after a lapse
of some 50 yeays have Burepean Catholics begun urging the social
and practical reforms which the Americans find easy. Ry the
same token, American Catholicism 1s growing in theological aware-
ness, In liturglical splendor and in aAppreciation of the high
eulturs of the older Catholic communities of Western REurope,

And that brings me now to the third and last section of this

Lecture entiticd Church and State in the Usites States -- Unity

i D
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III. Church and State in the United States--Unity and Pluraliem

There csn be no understanding of the problem of Church
and State in the United States without a review of the prob-
lem of pluralism, It existed at the time of the foundetion
of American democracy and 1t still exists today.

The problem of pluralism has a dusl origin. In the first
place it arises from the co-existence within a political com-
munity of groups holding different views concerning the nature
and destiny of man., Such questions are basically religious.
Piuralism refore implies 2 plurality of incompatible re-
iigious faiths and 1t also implies disagreement within the
comeunity. On the other hand, pluralily can imply agreement;
unity and a certain consensus. The various groups form one
community., They agree to live together in peace and they all
cooperate toward the achievement of the temporal goals of the
community. This cooperation toward the common goal implies a
sertain consensus., In particular, the varlous groups gilve
common consent Lo the politieal and legal provisos in which
the pluralism of the scommunity finds expression in the struz-
ture of the State. Pluralism therefore means harmony amid
discord. It means harmony of social life and political action
amid the discord of religious creeds and modes of worship.

If society is to be a rationsl process, scme set of
principies muat motivate the general participation of all
religious groups in the social consensus and thelr common
allegiance to the laws which reflect the pluralism of the
society. At the same time, these principles m:at not hinder
the maintenance by each group of its own distinet entity.

From the theoretlcal viewpoint, therefore, the problem
of pluralism is twofold., In the first place, on what theory
is the plurality within the community sccepted in & manner
not to destroy the necessary soccial unity? Secondly, on what
theory is the consensus of the community based, in order that
it does not infringe on the plurality,but permits toc all the
different groups the full integrity of their convictions?

In Americs, the problem of pluralism arose as unique in
the modern world, chiefly beczuse pluralism was the native
condition of Amerlcan soclety. It was not, as in Eur¢pe and
in England, the result of a disruption or decay of a pre-
viously existing religious unity. This fact created a demand
for a new solution, This was met by the American Constitutlion,
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The question here concerns the position of the Catholic
gonselence in the face of the new American solution to a pro-
biem that for centuries haa troubled various nations and
socleties. In the United States the Cathollc community faces
the task of makin% itselfl intellectually aware of the conditions
of its own coexistence within the American pluralistic scene,
Indiocative of the pluralism in the United States today is the
fact that there are 263 religious bodles in & total population
of about 172,000,000, As of March 1957 there were 78,352,000
Protestants, 34,563,851 Roman Catholies and 5,200,000 Jews in
the United States,

The firsttgart of this section will analyze the American
proposition with regard to social unity. An effort will be
made to formulate a statement of the essential content of the
American consensus, whereby we are made "e pluridus unum'--

one scclety subsisting amid multiple plurelism, Simply to make
the statement is to show why American Catholica participate
with ready conviction in the American consensus, The second
part of the analysis of the American propesition will bde con-
gserned with the problem of religious pluralism, especially as
this proposition is embodied in our fundamental law,

In pursuing the argument, it is taken for granted that the
prinaiples of the Catholic faith are apposite. Obviously, re-
ligious faith and morsls are not subject to Judgment by the
norme of any political and socisl system. The question 1s
therefore sometimes raised whether Catholicism is compatible
with American democracy. This question is not valld or per-
tinent, because 1t inverts the order of values, The gquestion
is whather American democracy 1s compatible with Catholicism.

And this leads us to the necessity of discussing the
question of the "American proposition.’ This means the whole
orgenized constellation of principles and ideas, values and
sentiments, techniques and institutions in terms of which the
American people interpret to themsslves thelr scciety, their
state, thelr government, their political and soclial ideals
and the method of their achievement, :

Pirst of all, the Declaration of Independence made clear
what the American proposition is through use of the phrase
"wWe hold these truths to be self-evident..." Translated into
cther terms this means "There are truths and we hold them.”
Thus, the Americen proposition rests on the traditional con-
vietion that there are truths and that they can be known,

The first truth to which the American proposition appeals
is likewise stated in that landmark of Western political theory--
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the Declaration of Independence. In afiirming the sovereignty
of God over natione as well as over individusl man, it imparic
to politics a fundemental human meaniog. This 4z undoubtedly
one of the best examples of & principle which ¢learly dise
tinguishes the eonservative Christian tradition of America

from the Jacobin lajlclst tradition of Zurope. Az is well known,
the Jacobin tradition proclaimed the autonsmouy reason of man
Lo be the first end sole principle of political organizaltion.
I3 conirast to this, the first article of the American politicsl
failth ig that the political community, ag & form of free and
ordered human life, looks to the sovereignty o»f God as the
first principle of its organimatisn. In the Jacobin tradition,
religion 1z at best a purely private concern, a matter of por-
sonal devotion and having n> connection with public affaire.
Thieg meant that for them society and the State which gives it
legal form and the govermient which is its argan of action are
by definition agnostic or atheist, 2nd leaders are Immane frow
any imperative or Judgment higher than the will of the people

in whom resides ultimate and total aoverelgnlty. This does not
mean that the United Stetes has not had agnostice or unbelievers,
But it does mean that it has never knoun organized, militant
athelsm on the Jacobin doetrinmive scale.

It 12 relevant {5 point sut that at the time af the
Jacobins in Surope, President John Adame gtated the first of
21l American principles in his remarkable proclamatisn of
March 6, 1799. He sald: “...it iz ale» most reagonable in
1tsell that men who are capable of gocisl acts and relations,
who owe their improvements to the social state and who derive
thelir enjoyments from it, should, as a soclety, make acknow
ledgements of dependence and 2bligation to Him who hath endswed
them with these capacities and elevated them i the scale of
existence by these distinetions..,.'

Later, this same principle wee to be schoed by President
Lintoln fn another proclamation on May 30, 1863 when he stated:
"Whereas the Senate of the United States, devoutly recagnizing
the supreme suthority and Just government of Almighty God in
all the affmrirs of men and nations, has by resolution requested
the Preasident to deslgnate and smet apart a day for natimnal
prayer and humilliationy and whereas it is the duty »f natiosns
&3 well as of men {9 swe their dependence upon the werrdling
power of God, to confess their sins and trespasees in mamblsz
80rTow, yetl with the assured hope that genulne repentence will

¥

lead to mercy and pardon,..”

Thiz same principle waes restated by President Zisenhowsr
in a proclametion of similar intent in June 1952, However, it
mist not be overlooked that some American secularists have
uttered dilssent from this principle. But the secularigt digsent

- 20 =
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is clearly a Giasent and serves {o illustrate the existence »f
the American affivmstion. The dissent i continually challenged.
For instance, as lete as 1952 an opinlon of the United States
Supreme Sa&rﬁ, the highest Judicial tribunal in the country,
challenged the secularist dissent by asserting... ¥e are o ,
religious people whose institutione presupposs a Supreme Being.
Three timee before--in 1315, 1832 and 193L-2he Court has formally
espausfd this principle.

It would aleo be well for us to examine one more charactere
latic of the American proposition as mplying a consensus. This
iz the Bill of Rights. It is hardly NeCedsary to polnt sut that
the philosophy of the Amsrican Bill »f Hights was alao tributary
to the traditlon of natural law, namely to the ides that man has
e&rgtin ariginel responsibilitics that are above his statue as
& ¢itipen,

These respsnsibilities create inherent righte that are
beyond eny act of govermment. They cannot be granted by govern~
ment and they camnot be surrendered to government. Theze righte
are lnalienable, se stated in the Declaration of Independence,
since their ultimate souree in in God.

. The power of this doctrine, which insplired both the Hevoe
lution and the Republic, resides in the fact that it drew & iine
of demarcation around the exerclse o7 political or soeial auth-
arity. Should the government seek to venture across this line,
it enters forbldden territory and becomes "unconstitutlional,”

¥ith this am a background let uz now compare some 5§ the
Continental and American contepts of Church and State as ex-
pounded by Pather John Courtney Murray, a noted American
theologian.

Murray makes a distinetlon between the two forms., One
asgumed a most aelf-conscious ané organized faxm in the modern
religion of laicism. Religion was the religion of self-salvation
wherein man becomes God and society becomes the Church. Murray
states that it is customary o speak of the peculartzation af
polities ap a specific modern phenomensa. However, he feels o
more reveallng temm would be the sacrilization of polities,
meaning the elevation of the soclety-state to the level of a
quasl-religioup form of life. Continental geparatiosn of Church
and state, as Pope Leo XIII understood, was an essential agpect
of this movement.

HMurcray also polnts out that the American political tradition,
whoee parentage was Zoglish rather than Continental, has remalined
zubstantially untouched by the two radical vices which affectad

R g 1 Ead
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the Contlaoentel heritage~-absolutiazm and sacrillzation of

politics. He refers to the political form of American governe

ment and not to the moree of American soclety. In the United

States the separation of Church and State belongs to the "poli~
tieal form of the public powere” and not to the "legislation,”

to use the distinetion made by leo XIXY 4in hie encycllical, Au Milieu,
in upging French Cathslics to acedpt in principle the politTeal 1+
asf the Third Republic and {5 concern themsclves with altering ils
legisiation., American separation is linked indlgsolubly in the
astion of govermment »f limited powers--namely., powersg limited

by popular conpent.

The link of continuity with the great tradition has indeed
been weskened, although in America its results have never been
a8 radical a2 on the Continent.

It is neceasary to stregs the firmness with which the Cone
atitution of the United States asserts the dlatinetion betuesn
paclety and State and the principle of a government of limited
powers. The omnicompetent zoclety-sztate has been repudlated,
The ¢onsequence 1z that the State remalns interlor to soclely
and not pukslde 1t, The state siands in the service of soclety
and 1z subsrdinate ts 1ts purposes. ISoclety possessez primacy
sver the State., And in this sense, the splritual 1s located
in goclety and not in the State and thus the prineiple of the
orimacy 2L the spiritusl holds sway over the palitiesl.

Hithin this structure »f politice the American concept of
gepargtion of Church and State finds 1ts place. It 1o a cone
segquence of the éistinetion between soclely and State. It ls
& conpeguance of the Iact that smoclety, the people, has only
granted the government limlted ?&ﬁﬁ?ﬁ. It 18 & consequence
gf'gia gﬁﬁg?&l theory of plurallism of powers whereby soclety

Qrestes Brownson, 8 reputable eritic of American latho-
licism in the nineteenth century, asserted that althsugh the
American Constltution recognizes its incompotence In the splrit-
ual, this does not mean that it 1s un-veliglous or even antl-
religioug in c¢haracter.

He remarked: “The American state is not an infidel op
godless State, nor is it indifferent to religion. It does not
indeed, aes the State, profess any particular form of Christlanity,
but 1t recognizes the lmportance and necessity »f religion and
1ts obligstion to respect and protect the religion of ite cltizens.
It does not ssmme that it has the right to ignore their religion
and pursue & policy of ite own, regardless »f its effeet on the
form of religion they profoes,
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Browmson wag not maintaining that the mores of the Amerlcan
people wore blamelegs from the viewpoint of Christian morals.
In fmet, he wes a very severe criltic of hils fellow Americans.
But he was emphatic in asgcriing that as far ss the fundsmental
constitution of the nationa was concerned, there exlsts ¢omplete
harmony with Catholic doeirine.

Furthermore, the American separation of Church and 3tate
neiiher lmplies nor affects any sacrilization »f politles. The
Firast Amendment of the Constlitutlon statee that "The Cangress
shall makes no law reapecting an establishment of religion ov
prohibiting the free sexercise theresf.” It has no rellgious
avertones at all and its purnase is not fo separate religion
from soclety, but only from the order of the law. It fmplles
no denial of the soverelgnty of God over sa2clety and the State,
no negation of the ssclal necessity and valus of religion and
no sasertion that the gffairs of soelety and the State are to
be conducted in diaregard of the matural or divine law, or even
of seclesinstical law., In fact, the American concept represenis
2 repudiation of the gacrilization of the political order and
inglete on ite secular status,

But to aveld any Blsunderstanding, it should be stressed
that the American Cathollc refuses to make an ideslogical Ldol
sut of the religlous freedowm and separation of Church and State,
as provided for in the Constitutiosn, when he v»efuses to "belleve”
therein as an artlcle of falth.

He talkes the highest ground avellable In thie matter of
relations between religion and govermment when he asseris that
hie commitment %9 the religious clauges of the Constitution is
a moral commitment to them me articles »f peace in & pluralistis
gociety.

The views of Pope Leo XITIX, a2 esxpressed in his Encyclical
mmnun Germuz in 1884, gre pertinent to thils problem. In men-
tioning © uridical equality of religions in the fact of
positive humen law, he is careful to show lis relatlons (o a
more radical theary. There is the principle that the new
society~state has its own secular religlon which provides 1t
with its foundations apart from auny appeal 1o the Christian
religion. There ig also the novum lus, the new concept of
indivisiblo state sovereignty-——a prolongation of royal and
confessional abaslutime-empowering govarmment t2 reduce all
traditional religions to the common level of private cults,
which are of concern only to the individuals who couprise
them.
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These equal culis, insofar se they are socislly organized,
all share the forwally appointed legal status of wvoluntary
srganizations. They owe thelir legal existence within the
so¢liety~ctate to the lus gw_z%; They equally share the
privilegzes ﬁath@ritﬁ£€§ﬁiy zranted by the ius commune.

How, the First Amendment of the Canstitution of the Unlted
States, providing that there will be no established Chunch s
not by any means the same kind of Juridical provisiosa as the
Continental ius comuune. The differsnce vesults from the
fundamental Givergénce of the palitical theories that ave
reapectively the premlses of each. The Continental lus commune
in the "separate soclety-3tates was predicated on the 1micie
prolongation of the sider absoslutism and regeilem, Itz sup-
positlon wae that a power was Inherent in the sovereignty »f
the State which empuwered 1t to formulate & statute whereby
the legal atatuds of the Church would be determined gnd then
t2 impoane this statute >n the Church.

in contrast to this, the supposition of the Pirst Amend-
ment 18 that no such power is inherent 1in the political =over-
elignty of the 3tate. Furthermore, the soverelgnty has no such
power because It was not included in the grant of power made
to the govermment by the common consent of the people. The
American Govermmen? 13, by the act of the people which formed
it & govermment of limited powers.

The <¢ifference then iz that the Continental "separste”
goclety~state 1z preszumed to have all power 4in the field of
religion., %The American Republic declares {iselfl ¢to have no
power in that fleld. The Continentsl ius gompune supposed
that the political sovereignty, as the source »f all rights,
in likewise the source of whatever righte religion of the Chureh wight
have. The Flrst Amendment supposes that the rights of religion and
the Church are primery and origimel. They are not granted by the
State and nelther may they be limlted by the State.

But in the field of Churchwitate relations it is true to
say that the Catholic Chureh in the United States has had no
higtory. It has besn obliged to forge a history, Just as the
American Republic 1iself began a history. In a truec zensme,
there nover waz 8 scparation of the Catholie Church from the
state in America, because there never has been &8 historical
unisn of the Church with the State. For this reaszon the term
"separation” camnot have the same weaning 1o the United States
a8 in Enrope, namely. a supture with the past,

Now, with regard to the historical attachment of Catholice
to democracy and the State, the observations of Alexis de
Tocqueville in his work De la Demperpties en Amerique, are
timely.
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Although a century ﬁaﬁ passed since its publication,
nothing has bean published since that destroys 1te vallidity.

He stated that Catholice constituted the most republican
and most democratic class in the United States. He polnted sut
that the Catholle religion had erronecusly been regarded as the
natural enemy of democracy. To him, Catholiotem seomed to ho
one of the woat favorable elements calling for squality of
¢ondltion among wen. In the Catholle Chureh, de Tocqueville ntated,
the religious community in composed of only two elementa-—the
prieet end the people. The priest alone rises above the rank
an¢ file of his flock and all below him are equal,

It 1a hardly necessary to point out that Catholiclss has
alﬁagg had some part in the hiatory of the United Statesn.
Charles Carroll of Carrollion was a staunch Cathollc and sizned
the Declaration of Independence, His brother, John Carrall,

& Jesull prieat, vhe later hecame the first Archbighop in the
United States, Jdid not hesltate to go to Canmda to persuads the
Canadiann {o Join the Americans in their nilitary efforts to
render the Deelmration of Independence coffective.

Captain Jobn Bervy, with hundreds of American Catholics,
took up arme and participated in the American Hevelution and
there ware Cathollice among the men who shaped the Constitution
of the new npation. TFrom that time on, Catholics lived in
America, proud of thelr citizenship and eager to swear layal
defonse of the Conatitutios when they w-re cmilsd to public
affice or military service,

it is quite true to say that Catholice in the Unitsad
States have never felt any conflict in consclence botween theinr
democratic alleglance and their Catholic eommitments. Yat,
Qeapite this fact, even in the early period of the United
States, the nineteenth century and today, there are many none
Cathollcs who are not willing to mecept this fact. In the
early perind of US history, Catholicism was rezanrded by some
&8 alien and a threat to the American lnstitutions, At the
time of the firat census 'n 1790, less than -ne per cent of th
population waz Roman Catholic-~30,000 out of 3,200,000, Heoe
strictive legislation in some of the eolomies aceounted in
part for thig situation.

However, Catholic immigration increased groatly after 1830
and tremendously after 1040 and this had 2 pronocunced cffect

upont the attitude towards Catholics. The chief influx was
from Ireland and nearly all »f them weve Catholics. Most of
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them rempined in the easbern clities. Thers was alss hesvy
Cathslic mmigration from Germany. By 1880 there was an
estimated 663,000 sut of a total population of 14,105,000

The ensuing tensions stemmed from several sources. Antie
alien, mpecifically anti-Irvish, feeling, the fear of anti-
republican influences and the bellef that Catholicism was hostile to
the fundamental principles of America, were among them.

Furthermore, the increasc alarmed many Amerilcan Protestants
who digliked the Church and fearcd that native-born Amerlcans would
have thelr Joba taken away from them by the cheap labor from Ireland
and Germany. The result was an orpganized effort againat Catholles
under the banner »f American nativisn. _

The anti-Catholic thesis o this mativien weas based on these
alleged grounda:

(1) that the Pope was a foreisn ruler to whom all Catholics
give prior loyalty and that they recelved ifustructions governing
thair politlieal actlione ag citizensy

{2) that the Catholic hierarchy, from the Pope down, wan
hostile to democracy and o ¢lvil rights and planped to zain
control and transform 1ts and

{3) that contrsl was souzht to direct the masses of
Cathnlic voters at the polls and even perhaps armed insurrection.

Organizations such ag the American Protective Asasclations
reflected theae prajudices,

in addition, reasons Lfor feeling that Catholicism wae
nogtile to cherlshed Amerilcan principles was basged on the
alleged Vatican alliances with suti-democratic governments
and the Popets demunciation »f liberalism.

Contemporary criticism of the Cathollc doetrine of Church
and State wag reflected by Paul Blanshard and an organizaticn
known as Protestants And Other Americans United., They eon~
tended that the Church was a threat to the Armcrican wmy of
1ife and that 1tes inflluesnce should be resisted.

Hen like Blanshard do not deny that Ameriesn Catholics
are 1loyal 1o American democracy. Nor ds they deny that American
Catholice do not bellewe that there is an oppoeltisa between

Approved For Release 1999/08/24 : CIA-RDP78-02771R000500160002-5




Approved For Release 1999/08/24 : CIA-RDP78-02771R000500160002-5

their fatholic commitments and thelr cobligations ax Americans.
what they deny i& that thie posiiioan 1s loglcal in the light of
authoritative Catholic dsetrine on Church and State relationshlps.
Thepe pritica scrutinize the varlous Catholic expositions of
Catholic teaching on this point and reach the conclusion that
Americaniss sand Catholielen are Iirrveconcilable,

Theae critics take examples from events in Italy and
Spain, where the Church enjoys a favored positiosn, to show
what would happen were the Catholics to become a majorlly in
the United States. But they fall to examine the cases of
Treland snd Portyugal--tyo predominantly Catholle countrleses
whers there ig »nd union »f Church and Siate.

Various circumstances have stimulated American Catholile
theologlane to re-sxamine the position on the relations between Church
and State and they have been alded by Catholic thinkers frow other
lands such as Lulgl Sturgo, Jacques Mariialn and Helinelch THommed,

I shall denl with only ope exposition of the problem,. That
18 Father John Courtney Murray's synthesis of the principles
directing the Chureh's reletions {2 the State.

The principles may be found in Jelaslius, Boniface VIiI,
Pius IX, Leo XITY and Plus %II. There are three of themt

{1) the Church, because it is a supernatural spiritual
society and because the spiritual has primacy in human life,
is superior to the State and therefore must remalin free from
its Jurisdictions

- (2) the commoowealth srises from the aature of men in
srder that man may catisfy his needs and potentlalities. Tis
arranzements must be dlctated by the truth, appllsd to and

tempered by, a concrete situstlion so that it can affectively

promote the eommon zood in terme of the peace and prospevlty
of the eltizen~-body; and

(3) sinee the same human person belongs to the two die-
tinet societies which are for his peace and not for hies confu-
sion, the Church and State must collsborate in harmony and
concord which are to be achieved according to the respective
struetures of hoth,

As we have already noted, in the American-iype democracy,
governmental institutiona have no power to act in religisus
matters, not because they were hostile to religiom, bt be-
cpune the fremers of these 1inatitutions were anxious t3 give
i1t the fullest freedom in & religiously pluralistic soclety.

- -
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For this reason, the type of concordat as freguently found in
history, is not posaible in the cage of the inited States,
Since this would presuppose that the goverment dealing with
the Holy See was empowerad to & Bs.

In the United States, the ptatus of the Catholic as a
citizen has been described as a ° fractional citizen-king.”
Through the democratic processes he can influence and direct
legigintion. He makes his vaice heard a2 that the cosmon-
wealth will not impose on hinm obligatione not in hareony
with his dutles as 5 Catholic. 4as Pope Leo XIIT gladly concedad,
thiz has worked remarkably well In the Uanited States,

In any case, the net result of the current controversy
concerning the relatisns of Church and State hmz beon a clari-
fication of doctrine, aithough there was no fzeling that a
conflict exiated, To the contrary, theve ie hearty agreement
that on the ilmsue fundamental to American Cathwlics--there is
no eonfllet between loyaltles to God and cotntry. Although
the method of thinking will oot answer the Blanshardiana,
and 1z not intended to, the clarification was mainly denigned
to go into the problem that Blanshard exploited, It must be
recognized that Blanshard upderstands Amerlecan democracy asz
a maturalistic grrangement of social relations whers truth
has no determining role in communal life and legislation.

For truth he submbitutes popular consent achieved through
I'roe debate N

) Although pure praguatiam cannst be made the philogophy of
law, it 1s nomethelesz true that the value »f any law is mainly
pragmatic. The Pirst Amendment surely passes thig test of good
8. One might call it the Amesican experience in the sense that
it has been central in American history and alsv unique ip the
history of the world. ‘

In any event, the experience haz three interrelasted facets,

irst, America has proved by experience that politieal unity ang
stability are possible without uniformity or religious beltef
and practice, without the necegolity of any governmental restrica
tions on any religion, For a century and a half, the United
astates has dleplayed to the world the fact that political unity
and atability are ot inherently dependent on the common aharing
2f one religisus faith. If, therefore, much a dependence elpe~
where exists, it mast be explalned not in terme of Inherent
necesality, but in terms of particular ¢ircumatances,

The second American experience was that stable political
unity, which means agreement -n the common godd of man st the
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level of perfsrmance, 1s positively stirengthensd by the exclu-
sgion of religious differences from the arsa of concern allotted
to government. In Ameriea, we have been rescued from the dis-
aster of idesloglesl partles. Fven the American Clvil uar
doeg not refute this view: 1t was not an ideglogleal comfllct,
but simply & war belween the states, & conflict of interests.,

- "~ The third and moat striking aspect of the American experlence
conslets in the fact that religion 1teell, not the least the Cathollce
Church, has benefited by the fres inetitutions, by the meintenance,
ﬁ:ﬁg in sxagegerated fowm, of the distinctlon between Chureh and
atate.

In Oetober 1947, Richard fardinsgl Cushing of Boston spolte
of the benefits of American institufionz on Catholic loyalty.
He sald: "¥ell, first let it be said that Cattollce are also
among the American pesple, Cathslics, we have already sald,
have galined as wmuoh from the Amerlean system as have thelr
neighbors and have ziven to the defense of that system the
full share of brain and brawn and blodl. Catholics grow
wSary of efforts to resurrect from the limbo o7 defunct pon-
troversiee the alleged danger from the Cathollic alde of union
af Church and Stake in America.” h

It ue sum up some significant points. The unigue relaw
tionship between religlon, State and socletly ls perhaps the
mogt fundsmental feature of American religisus and politieal
life., It iz oot only centrel to any understanding of American
institutions, but also comstitutes the sharvpest difference Le-
gﬁﬁéﬁ American and Duropean institutioos, concepts and tradi-

B .

Paradoxically, the United Stetes has d@veloped o truly
secular state, yet at the zeme time, 1t is consideved to he the
snly eountry in the Yest in whieh zoclety is concedved ar being
hasically a religlous soolsty.

Hore than a century ago de Toequeville wrote: “"There is no
country in the whole world in which the Christian religlon retains
a greater influence over the souls »f men thsn in Ameriess., FRe-
l1igion ip the foremont of the institutlons of the country.”

This statement secms largely valid, even today. Organized
religion playe & part in American soclety that is sﬁamingl{&
unlitnown 2lsewhere, Membership in a chuvrch, except 1 the lareest
citice, ig taken for grasted. Social 1ife and community activiae
tles center, in mmuy Instances, around the churches. OFf oourse,
thess are sutward and superficlal sbzervances and are perfectly
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compatible with a completely irreliglous life. But at least
these osutward slgne indicates a positive emphareis on the part
of American soclety on religion and on active participation
sf the church in the 1life »f the community.

Furthemorse, the United States does not have a2 Christisn
trade union federation, as 1s common on the Continent because
such a concept ls alien to the US tradition of political
action and gpiritual 1ife. Yet it is quite wrong to conclude
tnat the labor movement 1u the United States is "anon-religious”
like that of Great Britain, perhapa. 7> the contrary, this
totally non-denomivational labor movement ®ay well be much
closer to organized relizlon than the typical Zuropean "Chris-
tian” unisn. For example, there exists the closest and most
intimate bond betwsen the Catholic Church and some loeals of
the United Automobile VWorkers 25 the United Stecl Worleers,
between the Protestant Churches and some locale of the Bubber
Workers, or between Jewish Congregations and Jarment Yorkers
locale in Hew York. Seversl of the presidents of the leading
aniong 1n the United States are practicing rellgisue men.

The dual relatlonship--the strictest separation of Church
and State and the closest interpemetration of religion and socicly--
has begn charscteristic of the Unlited States from the start of
1ts independence, ZIven today, the Senate of the United Statesg
hae & chaplain who oSpoens sessione with & prayer. Also; in the
Presidential inaugural ceremony, the President »f the United
ﬁgntgg places his hand on an open Bible in taking the sath

But even more important then the eo-exlistence of a secular
state and & religisus adsclety 18 the relgtionahip iLn which the
twe are placed in the American creed. The secular state and
religlous gdelety have not and cannot bo coucsived as contre~
dletory. WMo, they are necessarily complementary one to the
sther. Onee egaln I would like to quote de Tocqueville when
he remarked, "I am certain that the Amerieans hold religion
to be %ﬁﬂiﬁ@&ﬁﬁﬁblﬁ to the maintenance of republicen institue
tione,

It i baslc to the Amsrican creed that & soclety can only
be religious if religion and the 3tate are radically separated
and that the State can only be free if soclety iz hasically a
religiaus society.
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This bellel, however confused in its formmalation, under-
lles 811 American approaches to the poiltiecsl and soclal trest-
ment of religion and to the sociael and individual value of
religlion. By its very nature, the sphere of the 3tate gas
to be an sutonocmous sphere entirely separated from the "natural
reason.” But also, by definition, 2 free scclety is only
possible if based on the religiocus individusal,

This leads us to the desic American concept that the
State must neither support nor favor any one religious de-
nomination, To do that would be "establishment,” 1f not
"prohibition of the free exercise of religion,” and strictly
forbidden by the Pirst Amendment to the Constitution. But,
et the same time, the State must always sponsor, protect
and favor religlcous life in general, The United Statez is
indeed & "secular” state as far as any one denomination is
concerned. But, at the same time it iz a "religious” common-
wealth with regard to its general belief in the necessity
of & truly religious basis of citizenship.

The fundamental difference between the Zuropean con-
cept of the "secular” state, which 18 a concept profoundly
hostile to religion, and the American concept of the "secular®
State resides In a differerce of origins.

As you know the Burcpean concept is purely a political
one. In the American creed, however, the origin of secular-
iem is not political, dbut religious. Its parents were not
politicians, but two great religious thinkers, Roger Williams
and Jonathan Edwards., The American concept 1s grounded in
the firm bellief in the incomparable value of the rellgious
life. The seperation of State and Church 1s thus in the
Anerican creed primarily a need of religion itself,

What I have sald may well suffice to show the grounds
on which Catholics participate in the Americen consensus. It
has been a providentlal blessing that the American Republic
never put to the Catholle consclence the questions raised by
the French Third Republic, There has never been a schicm
within the American Catholic community as there has been here
in France over the right attitude to adopt towsrd the estab-
11:?@& p?litgii There hgs ggg&i-beeghgha giiﬁ o pﬁ@@lﬁi& a8
policy of Ra ament . n rica, the ra ement has been
original, epontanecus and universal., ITs motive #&s the evi-
dent coincldence of the principles which inspired the American
Repudblic with the principles that ere structural to the Western
Chrisgtian political tradition.
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As & result of consietent Cathoalic support of American
institutlons the charges of "allen" or "foreign” have largely
been forgotien and acceptance hes been & corsllary. This is shown

the resulis of the November 1950 elections., Out of a total of
9G dsnators there are 12 Catholics, while in the House 5f Re-
pragentatives there are 91 Catholic Congressmen out of & total
of 436, One Supreme Court Justice 1s & Catholic.

Finelly, the noted British historian, Christopher Dawson,
recently salg that the Catholic Church in America has created
& "new Image” t5 the Church Universal psrticularly by its
unparalleled educational sgyetem and the most highly organized
charity throughout the world. A1l this hae taken place in
Amorica, as representative of a plurallst soclety, whersin
religious falth ls--ms it must be--free and wherein the
government undertakes to represent the prineiple 2 freedon.
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